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EDITORIAL NOTES, 


To THE EbDITORS OF THE RELIGIOUS 
PRESS: 
DEAR BRETHREN: — You are all 


clergymen, and as such are conversant 
with the controversy with Rome. The 
Reformation of the sixteenth century 
inaugurated by Roman Catholic priests 
—Luther, Melancthon, Zwinglius, Cal- 
Knox, 


commands 


besides— 
What 
We see their 
the truth of 
the Gospel of Christ in the pages of 
history; 


vin, and hundreds 


your admiration. 
brave men those were! 
for 


heroic struggles 


and in history’s side-views 
we see their suffering and their glory 
in proclaiming the freedom of the Gos- 


pel for allmankind. ‘The seventeenth 


On 
and False Conscience; 
and Doubtful 
On Scrupulous 
On 
Improbable 


Treatise on Conscience: 
‘True 
On 


Conscience; 


Certain 


and Lax Conscience: 


Probable and 


Conscience; Cases of Con- 
SOMGER. «cle uh cea Geo 

Father O’Connor’s Letters to 
Cardinal McCloskey (second 
series). Letter VII........ 247 

Rome: Pagan and Papal (con- 
tinued). Chapters xi., xii.. 252 


century was full of wars, most of them 
wars of religion instigated by the Popes 
of Rome, who trembled for their wan- 
ing power. The eighteenth century 


was, comparatively, a period of re- 
the first 
present century. In 
1840 many clergymen of the Church 


of England, led by John Henry New- 


ligious stagnation. So was 


quarter of the 


man, yearned for a revival of religion 
in the old episcopal lines, as much in 
opposition to the work of John Wesley, 
Whitefield and their successors, as to 
the revived efforts of Rome in Eng- 


land. You know of the “going over to 
Rome” of Newman, Manning, and 
many other English clergyman. ‘This 


became a “ craze”’ for twenty years. 


But the Vatican Council of 1869-70 
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turned the tide, and it has continued 
in its steady flow against Rome from 
that time to the present. 

Now, you, brethren, have published 
far and wide in years past the “ perver- 
sions to Rome,”’ and we think it is time 
that you should take notice of the 
counter-current. You seem to assume 
as a matter of course that intelligent 
Romanists should become Protestants 
in time. But when they do “come 
out of Rome” you make no mention of 


it. This is not just, brethren. In our 


day hundreds of Roman Catholics 
are leaving that Church, and your own 
churches are the witnesses. Give this 
grand fact publicity, and your light 
on the subject will be a guide unto 
others who are still in the darkness of 
Romish superstition and who know 
not the way out, or who will not follow 
it unless called by the voice of their 
shepherds, the priests. The priests and 
students as well as the people are 
abandoning Rome. Give them God- 
speed, and tell their brethren accord- 
ing to the flesh to do likewise, and the 
glory of the Lord shall be revealed 


unto many. 

WE SINCERELY THANK THE ST. 
Louis Odserver of a recent date for the 
following kind notice: 

‘“As a light shining in a very dark 
place we rejoice in the work being 
done by some converts from Roman- 
ism in this country. Father O'Con- 
nor is doing a noble work in New 
York City by the Reformed Catholic 
work he is conducting and THE Con- 
VERTED CATHOLIC he isediting. It is 
really encouraging to read of those 
from whose eyes the scales of supersti- 
tion are falling, and who are coming 
out into the real light and liberty of the 
Christian religion. Protestants ought 
to aid in this work as of the Lord. 
The good time will come by and by.” 
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THe North American Review FOR 
June has two notable papers on “ What 
is the Catholic School Policy ?” by 
Col. M. C. O'Byrne and Bishop Keane. 
The argument of Col. O’Byrne against 
the Roman Catholic schools is good as 
far as it goes, but the subject is not 
treated exhaustively. Bishop Keane’s 
article is deprecatory and conciliatory, 
according to the policy outlined at the 
last Plenary Council, in Baltimore, of 
which the bishop was one of the shining 
lights. ‘The more thoroughly this sub- 
ject is discussed the better for all the 
people, and it is characteristic of the 
ability and fairness of the Review to 


give a hearing to both sides. 


THE ARTICLE ON “ ADMINISTRATION 
of Roman Catholic Baptism ” will be 
new to most of our readers, as this is 
the first time a translation of it has 
been made into English. 


WE HAVE RECEIVED FROM A 
“ Reader of George Mueller’s Life of 
Trust’’ a generous donation for five 
year’s subscription to THE CONVERTED 
CatuHouic. This dull season of the 
year is our “time of need” finan- 
cially, and truly this subscription in 


advance was a timely help. 





THE PREACHING SERVICES IN HAR- 
LEM have been held all through the hot 
weather, and Pastor Dekins delivered 
an interesting lecture on June 2gth. 

Mr. FRANCIS WALDRON, WHOSE 
forcible letter appears in our present 
issue, has come to us to labor in the 
Reformed Catholic movement. He 
has the right spirit, and our prayer is 
that the Lord will open the way for 
hira to prepare thoroughly for this 
work. 























Sad Death of a Runaway Monk, 


From Louisville, Kentucky, under 
date of June roth, 1885, comes the 


following despatch : 


“The vicinity of Gethsemane, the 
celebrated Trappist monastery forty 
miles‘from this city, was thrown into 
excitement 


great a day or two ago 


when it was learned that Father Eman- 
1el, one of the oldest members, a priest 
of the order of monks, had deserted 
and taken refuge with a Protestant 
family by the name of Pottinger. 
Father Emanuel was one of the leading 


members. 


He was the first appointed 
to come to this country from France 
to erect a monastery. He was made 
Prior before starting, and again the 
honor was conferred upon him after 
his arrival here. His powers have al- 
ways been next to those of the Abbot. 
Being chief director, and having charge 
of the farming interests, he was fre- 
quently thrown in company with the 
farmers and citizens of the community. 
His courteous manners and honorable 
dealings with them won for him a 
name which will never be forgotten. 
“After living the life of a monk for 
the past forty-two years, it seemed an 
impossibility that at his advanced age 
of seventy-three years he would leave 
the order, but, according to his own 
statement, he was directed by the 
Lord on three successive days that 
he must leave the institution or 
he would certainly die from starva- 
tion at the hands of Father Ben- 
edict, the Abbot. The latter, it seems, 
has had Father Emanuel confined for 
the past three months, but on last 
Thursday, while the inmates were en- 
gaged in celebrating Corpus Christi, 
he made his escape to the woods. 
There he sat down by the roadside, 
and, on account of his feebleness, 
caused by starvation, sent word, by the 
first one passing by, to Mrs. George 
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Pottinger to send her carriage after 
him. <As Father Emanuel 
reached the house he called for some 
meat, milk and wine, which were giv- 
en him. After he had finished eating 
he remarked that that was the first 
meat he had eaten for 25 years. 
rhe priest was given a room, and upon 
retiring made Mrs. Pottinger promise 
to refuse admittance to any messenger 
from the abbey. Soon afterward 
Father Edwards, another priest of the 
order, asked to see the wanderer, but 


soon as 


was refused. 

“ Father Emanuel was asked by Mr. 
Pottinger why he had not gone to 
some Catholic family. ‘ Your father,’ 
he replied, ‘was the best friend I ever 
had, and I knew I would receive bet- 
ter treatment at his children’s hands 
than I could possibly expect from any 
Catholic; besides they are not my 
friends any more.’ 

“The next morning Mr. Pottinger 
sent for James ‘Thompson, a promi- 
nent Catholic, to come to his house and 
help persuade Father Emanuel to go 
back. Mr. Thompson, after a long 
conversation with the old man, went 
to see the Abbot. The Abbot told 
him he must certainly do all in his 
power to get Father Emanuel to return. 
Father Emanuel told Mr. Thompson 
that nothing would induce him to re- 
turn to the abbey unless the Abbot 
would come to him, bringing all the 
monks, and in their presence ask his 
pardon for the treatment he had given 
him during the past three months, and 
also promise to treat him better and 
give him something in the future 
which he could eat. 

“The Abbot refused to do this, and 
concluded to send Father Edwards 
and take the runaway priest back by 
force. When this was made known 
to Father Emanuel he became very 
nervous and tried to escape before the 
monks arrived. He begged Mr. Pot- 
linger not to allow them to take him 
and wanted to be taken to the County 
Poorhouse. About 1 o'clock Father 
and 
This seemed to completely 


Edwards arrived with a wagon 
assistance. 
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unnerve the old man, and aftera short 
conversation with Father Edwards he 
became unconscious. He died on 
Sunday, just twenty-four hours from 
the first attack. He was constantly 
nursed by Father Edwards until his 
death. 

“During the old man’s conscious 
moments he said in case he died away 
from the abbey he would not be buried 
in the monks’ burying ground. Father 
Edwards said the Abbot would not 
hold him responsible for his acts, as 
he was considered of unsound mind. 
All who saw and talked to him, how- 
ever, could see nothing wrong with 
him, as he talked and acted in a 
rational way. The monks _ buried 
Father Emanuel in the Potter's Field, 
which is considered by them to be an 
everlasting disgrace.” 


In view of this sad tragedy, who will 
that and 
should not be open to inspection like 


say monasteries convents 


other prisons? The world hears only 
of a small percentage of the crimes that 
are perpetrated in these institutions. 
The conduct of Mr. Pottinger in send- 
ing for ‘prominent Catholic’’ to 
come to his house and persuade poor 
Father Emanuel to return to the mon 
astery—‘‘a hell upon earth,” cannot 
be too severely reprobated. But this 
is in harmony with the general course 
of many Protestants nowadays. 
like to stand 
Catholics,” 


ter feelings and the very instincts of 


They 


well with “ prominent 


and would crush their bet- 


humanity rather than do or say any- 
thing that would displease the Roman 
Catholics. 
as a priest we can say advisedly that 
Catholics despise such Protestants. 


We like this Mr. 
Pottinger is a member of any evangel- 


From our long experience 


should to know if 


ical church, and if so, what his pastor 


and brethren think of his unchristian 
conduct. 
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Administration of Roman Catholic 
Baptism. 
In the last issue of THE CONVERTED 


CATHOLIC we gave a condensed re- 
port of the discussion in the General 
Assembly of the Presbyterian Church 
at Cincinnati on the validity of Roman 
Catholic Baptism, and the doctrinal 
Roman Church 


teaching of the on 


this ordinance. In the following ar- 
ticle we present a translation of the 
full text of the “Roman Ritual” on 
the manner of administering Baptism. 
Many are under the impression that it 
is only by pouring or sprinkling that 
Baptism can be administered in the 
As to this the “ Rit- 


saptism can be performed 


Roman Church. 
ual” says: 
either by pouring, by immersion, or 
’* and it adds: “ the first 


or second forms, which are most in 


by sprinkling; 
use, are to be retained as the custom 
of the churches.” According to the 
Roman doctrine either form is valid, 
and “‘can be administered by any per- 
son, male or female, Catholic or Prot- 
But the 
priest is the ordinary minister of this 


estant (/Aeretice), or infidel.” 


ordinance. 
Catholic 
quired to take their children to the 


Roman parents are re- 
church to be baptized afew days after 
They are told that if the child 
should die before baptism it would suf- 
What this 


means is not very clear, but Roman 


birth. 


fer the “ pain of loss.” 
theologians agree in saying that unbap- 


tized infants do not go to heaven; 
they suffer the loss of the beatific vis- 
ion, and are confined forever in a place 
like purgatory, without experiencing, 
however, the torments of that uncer- 
tain region. The “sponsors” or god- 


parents of the child, who answer for 
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it, must be “ good”’ Catholics, and not 
more than two can be allowed to serve 
in this capacity. 

The reader will not fail to note the 
curious mixture of material things 
with Christianity and Paganism in the 
following rite: 

BAPTISM OF CHILDREN. 

The child ought to be carried on the 
right arm to the baptismal font, and 
the priest (who should wear his sur- 
plice and violet stole) asks, mentioning 
the name by which the child is to be 
called: 

(. N., what dost thou ask of the 
Church of God? 

(The God-father, on behalf of the 
child, answers every question during 
the ceremony.) 

A. Faith. 

©. What doth faith avail thee? 

A. Life everlasting. 

(When several children are baptized 
together, these questions are put to 
each in turn:) 

Priest. If thou wouldst enter into 
life, keep the commandments; thou 
shalt love the Lord thy God with thy 
whole heart and with thy whole soul 
and with all thy mind, and thy neigh- 
bor as thyself. 

(Then breathing on the face of the 
child he says:) 

Depart from him (or her, as the case 
may be), unclean spirit, and give place 
to the Holy Ghost. 

(Here he makes the sign of the 
Cross with the thumb of the right 
hand, on the forehead and breast of 

the child, saying:) 

Accept the sign of the cross on thy 
forehead and on thy heart; assume 
belief in heaven's behests; and let thy 
manner of life be such that henceforth 
thou mayest be the temple of God. 
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Let us Pray. 

Hear our prayers, we beseech Thee, 
O Lord; and by Thy constant power 
keep safe Thy child-elect, N., who 
has been signed with the holy cross to 
the end that observing the very begin- 
nings of the greatness of Thy glory, he 
(or she) may deserve to reach the 
glory of regeneration by keeping Thy 
Commandments, through 
Lord. 

(He then places his hand on the 


Christ our 
Amen. 


child’s head and says:) 
Let us Pray 

Almighty and Eternal God, Father 
of our Lord Jesus Christ, deign to look 
upon Thy servant whom Thou hast 
honored by Thy call to the rudiments 
the blindness of his 
heart, break all the 


of faith; undo 
network of Satan 
in which he is immeshed; open to 
him, O Lord, the gate of piety so that, 
stamped with the seal of Thy wisdom, 
he may be freed from the filth of every 
evil desire, and in the sweet odor of 
Thy commandments may gladly serve 
in Thy church and make daily pro- 
1 the same Christ our 


J 
rs 
£! 


gress. throu 
Lord. Amen. 

(Then the priest blesses some salt, 
which may also be used for other chil- 
dren.) 

Blessing the Salt. 

I exorcise thee in the name of God 
the Omnipotent Father, and through 
the charity of our Lord Jesus Christ, 
and by the power of the Holy Ghost. 

(The priest makes the sign of the 
cross over the salt at the words— 
Father, Christ, and Holy Ghost, and at 
every mention of God's name in the 
following sentence:) 

I exorcise thee by the living God, by 
the true God, by the holy God, by the 
God who created thee for the good of 
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man, and ordered thy consecration by 
his ministers for all who come to con- 
fess their faith, that in the name of the 
Holy Trinity thou mayest become a 
salutary help against the enemy. We 
therefore pray ‘Thee, O God, sanctify- 
ing to sanctity and blessing to bless 
this salt, that it may prove a perfect 
cure to all who taste it, abiding in their 
bowels, in the name of the same Jesus 
Christ our Lord, who will judge the 
quick and the dead, and the world by 
fire. Amen. 

(At the words “sanctify” and 


“bless’’ the priest again makes the 





sign of the cross. Hethen puts a little 
salt into the child’s mouth, saying:) 

N., receive the salt of wisdom; may 
it prove propitiatory to thee unto eter- 
nal life. Amen. 

Peace be with thee. A. And with 
thy spirit. 

Let us Pray. 

We entreat thee, the God of our 
fathers, the God who upholds the truth 
everywhere, to deign to regard this Thy 
servant propitiously and not permit 
him (or her) after having tasted this 
nourishing salt, to hunger any more 
without filling him with heavenly food 
wherewith he may be rendered fervent 
in spirit, joyful in hope, and a faithful 
follower of Thee. Guide him, O Lord, 
We beseech Thee, to the font of Thy 
new regeneration in order that with 
Thy trusty servants he may merit that 
eternal reward which Thou hast prom- 
ised through Christ our Lord. Amen. 


I conjure thee, unclean Spirit, in the 


name of the Father and of the Son and 
of the Holy Ghost, to go out of and 
depart from this servant of God, N. 
(The priest makes the sign of the 


cross after the words Father, Son, Holy 


Ghost.) 





Accursed, thou art bidden to go 
away by Him Who walked upon the 
waters and gave His right hand to sink- 
ing Peter. Bow then to thy sentence 
and honor the living and true God; 
honor His Son Jesus Christ and the 
Holy Ghost. Depart from this servant 
of God, N., because God and our Lord 
Jesus Christ have condescended to call 
him to Their holy grace and blessing 
as well as to the baptismal font. 

(The priest then crosses the child's 
forehead with the thumb of his right 
hand, saying:) 

Miserable demon, never dare to 


] 


violate the sign of the holy cross 


which we have put on this child’s fore- 
head through the same Christ, our 
Lord. Amen. 


the 


(He then puts his hand on 

head of the child and says:) 
Let us Pray. 

[ entreat Thy eternal and most just 
favor, O Holy Lord, Almighty Father, 
Eternal God, Author of life and truth, 
toward this Thy servant, N.; that 
Thou mayest enlighten him with Thy 
own intelligence, purify and sanctify 
him. Grant him true knowledge in 
order that as a result of Thy baptism, 
he may cherish sound hope, upright 
counsel and holy teaching, through 
Christ our Lord. Amen. 

(The priest then places one end of 
his stole over the child whom he in- 
troduces to the Church, saying:) N., 
Come into the temple of God that 
thou mayest have a share with Christ 
in eternal life. Amen. 

(And while on his way to the font 
he repeats the Apostles’ Creed and the 
Lords’ Prayer together with both god- 
father and godmother.) 

I believe in God, the Father Al- 
mighty,etc. . . . Our Father, etc. 
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(And just before coming to the font 
he pronounces this exorcism:) 

I conjure every evil spirit in the 
name of God, our Omnipotent Father; 
and in the name of Jesus Christ, His 
Son, our Lord and our Judge; and by 
the power of the Holy Ghost, to de- 
part from the moulding of God, which 
our Lord has deigned to call into his 
holy temple, in order that it may be- 
come a temple of the living God and 
that the Holy Ghost may abide in it 
through the same Christ our Lord, 
who will come to judge the quick 
and the dead, and the world by fire. 
Amen. 

Then the priest puts one of his 
fingers in his own mouth and with 
spittle touches the child’s ears and 
nostrils. ‘Touching the ears he says: 
Ephpheta, that is, Open; and touching 
the nostrils, he adds, “to the odor of 
sweetness. Begone, Satan, for God’s 
judgment will soon take place.” He 
next asks the child. 

Q. N., dost thou renounce Satan? 

A. I do renounce him. 

Q. And all his works? 

A. I do renounce them. 

Q. And all his pomps? 

A. I do renounce them. 

hen the priest dips his thumb into 
the oil of catechumens and anoints 
the child on the breast and between 
the shoulders in the form of a cross, 
saying: 

‘I anoint thee (making the sign of 
the cross) with the oil of salvation in 
Lord, that thou 
mayest have eternal life.” 


Christ Jesus our 
Amen. 
He next wipes his thumb, and the 
parts he has anointed, with cotton, 
takes off the violet stole, puts on a 
white one, and interrogates the child 
on the Apostles’ Creed, the god-par- 


ents answering. Then he asks the 
following question: 

N., wilt thou be baptized? 

The godfather answers—I will. 

Then the godfather, godmother, or 
both (if present) hold the child while 
the priest pours the baptismal water 
three times in the form of a cross and 
at the same time, but only once, pro- 
nounces in a distinct manner the fol- 
lowing words: 

N., I baptize thee in the name of 
the Father (pouring the water in the 
form of a cross), and of the Son 
(again pouring as before), and of the 
Holy Ghost (pouring for the third 
time). 

(The priest then dips his thumb into 
the chrism oil and anoints the child 
on the top of the head in the form of 
a cross, saying:) 

May the Omnipotent God, the 
Father of our Lord Jesus Christ, who 
regenerated thee by water and the 
Holy Ghost, and who forgave thee 
every sin, anoint thee with the chrism 
of salvation, through the same Christ 
Jesus our Lord unto eternal life. 
Amen. The priest next says: Peace 
be with thee. Amen. 

(He places white cloth on its head 
saying:) 

‘Take this white covering and carry 
it into the presence of our Lord Jesus 
Christ, if thou wouldst attain eternal 
life. Amen. 

He then hands the godfather a 
lighted candle, saying: 

Take this lighted lamp and keep 
thy baptism without reproach; follow 
God’s commands,to the end, that when 
he comes to the marriage feast with 
all his saints thou mayest meet him in 
the halls of heaven to enjoy the eternal 
life of endless ages. Amen. Then he 
adds: Go in peace, and may the Lord 
be with thee. Amen. 





CONVERTS FROM ROME, 


We ask the prayers of our readers 
for the writer of the following note, 


and for the family to which he refers: 


KinGstTon, Pa. 
When I first attempted to read your 
publications to a Roman Catholic 
friend he would not listen to me, but 
Now, 


and has 


denounced you in bitter terms 


1oWever, he iste is e@& cerly, 
] he listet 


borrowed my copy of THE CONVERTED 
CaTHOLic to take home to read to his 


The work 


you are doing is more widespread than 


family. influence of the 
you imagine. I am sorry this Roman 
Catholic 


struction of 


friend is not under the in- 


vood Christian, for lam 


not such a one. 


TIONESTA, Pa. 


My DeEAR BROTHER ©'CONNOR: 
At a camp-meeting at Meadville, 
Pa., one year ago, I had the privilege 


of addressing three thousand persons, 


and in closing gave them an account 


of my own conversion, and of your 
work in bringing so many souls from 
darkness and error into light. I have 
always felt it incumbent on me to tell 
that I had been a 


and I find it creates a stir wherever I 


Roman Catholic, 


1 
} 


speak. hat I might 
be killed, but such advice 


I was informed t 
or threats 
never moved me. With 


the grace of 


God in my heart, and with meekness, 


I propose to tell of the hope within 
me. Exclusive of myself there were 
six converted Catholics on the ground; 
and I say it to the glory of God that I 
believe they were among the brightest 
of the saints who were present. I am 


laboring personally with some Catho- 


lics now. 


They read your books with 
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avidity, and I can now say that the 
Pope has lost four more adherents. 
James T. BRENNAN. 


ELIZABETH, N, J. 

DEAR Str:—After giving your pub- 
lications to a Roman Catholic, he has 
begun to read the Bible to find out for 
himself the 
May God him in the inquiry, 
and may the Holy Spirit teach him all 
truth. 


true way of salvarion. 


cuide 


OMAHA, NEB. 
DrAR Sir:—I was brought up in a 
Roman Catholic family, and can tes- 


tify that it is but a mere form of wor 


Mo- 


the 


ship, in some things the same as 
hammedanism, as we read about 


latter 


My mother is a genuine Ro- 


man Catholic She goes to mass 
every Sunday, but I never see any 
improvement in her for the many 
vears that [have beenathome. After 


‘} 
] 


returning trom Church she would try 


to make my father angry because she 
was not happy herself. There is no 


pear Cc 


The consequence was that my father 


for the wicked, saith the Lord 


was made very unhappy, and our home 
was a hell upon earth, my three little 


sisters weeping and_ beggin 


yx our 


mother to 
that 


stop quarrelling, knowing 


the 
My father was taken sick 


she was the whole cause of 
trouble. ; 
and when on his death-bed my mother’s 
abuse was worse than ever, saying to 
him that he would surely go to hell, 
etc. But thank God, I saw the Bible in 
his hands before he died, and I firmly 
believe that he died with faith in the 
Lord Jesus Christ. While my mother 
was thus persecuting him in his dying 
“ God bless 
Father was brought up a Ro- 


man Catholic, but he died a Protestant 


hours, his only words were, 
you.” 
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Christian. I was also brought up a 
Catholic, but I now denounce it, and 
join hands with you in faith in Christ 
without the vain ceremonies of Rome. 
I think it an insult to God to call that 
Church a Christian Church, when we 
see how godless the great mass of its 
people are. True religion would make 
them better menand women. Rome's 
religion keeps them in a semi-barbar- 
ous condition. May God deliver them, 
and may he bless you in your good 
work Your brother in Christ, 
C. W. 
SPRINGFIELD, MAss., 
June 5th, 1885. 
My Dear BROTHER: 
I received your letter, and you 
don’t know how much pleasure and 
strength it gave me. Since I was 


had 


two attacks of malaria, brought on by 


discharged from the store, I 
work in the 
Monday the 


a tremblin 


out-door 
Last 


exposure to 
sewers of the city. 
told 


that I must not have any controversy 


boss me with g voice 
with the men, and if they said any- 
It’s 
hard when they are picking at me 


thing that I must not inind it. 
without giving them an answer. Iam 


tied up here. The church which I 
joined after my conversion from Rome 
had a special meeting at which they 
voted that I 


evangelical work among the Roman- 


must not do any more 


ists. But if they tie me up publicly, I 


can drop a seed here and there in 
reply to a question, if I have to suffer 
martyrdom That 


friend in Ogdensburg sent me two 


for it. unknown 


letters and two books. If we had fifty 
such men in every town in this land, 
Popery would soon lose the power it 
has gained. James MULLoy. 
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FRANCIS WALDRON'S CONVERSION. 
Rev. James A. O'Connor : 

DeEAR Sir:—I was born in Spring- 
field, Illinois, September 17th, 1862, of 
Irish Catholic parents. My father saw 
into many of the frauds and errors of the 
Roman Church, and appreciated many 
of the excellencies of Protestantism, 
but 


duced to 


he could never be in- 
take a decided 

My mother on the other 
hand was a pious, 


somehow 
stand on 
either side. 
devout Catholic, 


though liberal-minded. She bought me 


a Catechism and took special pains to 


instruct me in the “ mysteries of our 
holy religion.” She used to com- 


pel me to learn so many chapters a 


week by heart, though I often at- 
tempted to rebel, for I found it very 
dry, tedious work, committing to mem- 
ory sentences made up of words which 
seemed to me a mile long. 

During this time, we were living in 
the from 


about eight miles 


country g 
Springfield, and as there was no par- 
ochial school or church nearer than 
the city, I was dependent for my reli- 


gious instruction on my mother, the 
Catechism, the prayer-hbook, Gobinet’s 
Youth in Christian 


Piety,” and the Douay Bible. 


“Instruction of 
I learn- 
ed from the Catechism that by baptism 
(or what they call baptism) I had been 
‘cleansed from original sin and made 
a Christian, a child of God and heir of 
But I felt that though I 
might have been cleansed from “ 


heaven.” 
orig- 
inal sin,” I was still oppressed with a 
great load of “actual sin;” and as the 
Catechism declared that baptism also 
removes the guilt and temporal pun- 
I used 
to wish that my parents had delayed 
my baptism until I had myself learned 
something of its wonderful efficacy; 


ishment due to “ actual sin,” 
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but baptism, according to the Cate- 
chism, could not be repeated without 
sacrilege. How then was I to obtain 
forgiveness of my sins? The Cate- 
chism said, in substance, ‘“ Confess 
your sins to a priest and receive abso- 


lution from him.’ But I had read 
about Jesus Christ forgiving sins him- 
self when on earth, and I used to ask 
myself, ““Has not Jesus Christ the 
power to forgive sins now as well as 
then? Is he not as ready and willing 
to forgive sinners now as he was then? 
Is it not more reasonable to suppose 
that he would retain this power to him- 
self than that he would give it to a 
man? Would it not be sufficient to 
pray to Jesus for forgiveness without 
confessing to a priest at all?’ The 
Catechism answered that this might do 
if I were at the point of death and it 
were impossible to procure a priest; 
but of course this could not afford me 


any present consolation. 


As I was then very young I could 
not go to confession, but I used to 
look forward eagerly to the day when 
I should go to c nfession tor the first 


time, and I used to think how great a 
relief it would be when my sins would 
be removed by the priest’s absolution, 

Meanwhile time passed and my 


parents moved back to the city, on 


account of the persecutions we endured 
at the hands of our more “ faithful ”’ 
Roman Catholic neighbors. This had 
turned me somewhat against the 
“Church,” so that when, a short time 
after, some Baptist friends asked my 
parents if I might go to their Sunday- 
school, both they and I gladly con- 
sented. When I went there I was much 


pleased with the bright, cheerful Sun- 


day-school so different from the Ro- 
man Catholic Church; with the kind 





and gentle teachers so different from 
the priest; with their lesson-papers, 
giving such a clear explanation of the 
Bible, in plain and simple language, 
which contrasted so strongly with the 
misty, unintelligible language of the 
Catechism. 

But the idea, which the Catechism 
had implanted in my mind, that the 
Roman Catholic Church was the only 
true Church, began to reassert itself. 
I liked the Protestants much better 
than I did the Catholics, but they did 
not belong to the “true Church.” I 
saw that Protestants as a rule are pros- 
perous, peaceful, law-abiding citizens, 
while Catholics are the contrary, law- 
breakers, poor, ignorant and down- 
trodden. I sought to explain this 
away by the favorite Catholic maxim: 
“The children of this world are wiser 
in their generation than the children 
of light.””. Admirable logic! as though 


the densest ignorance were a mark of 


the children of light! 


Moreover I saw that the worst mem- 
bers of the congregation were the 
greatest favorites with the priests, and 
[ also observed that if any Catholic 
attempted to lead a quiet, peaceful, 
orderly life, and to do unto others as he 
would that others should do unto him 
(as Paul and Christ direct), he is con- 
sidered too much like a Protestant to 
be a good “Catholic;” he is treated 
as a ‘heretic’ or false brother; high 
dignitaries of the “Church” have 
declared that they would rather give 
communion to a dog than to such a 
Catholic; zealous Papists insult and 
persecute him; and the priests frown 
upon him. I do not say that this is true 
in every case, but it is true in ninety- 
nine cases out of a hundred. I tried in 
this case to console myself with the 











maxim, “ Do not as they do, but do as 
they say;”’ though I must confess that it 
afforded me very poor consolation, for 


their “say” was not much better than 
their “‘ do.” 

But I determined to let no obstacle 
stand between me and the “ Church.”’ 
So, after having attended the Baptist 
Sunday-school for six months, I re- 
turned tothe Roman Catholic Church. 
I attended Mass regularly every Sun- 
day, and I went to confession for the 
first time in my life, having prepared 
as devoutly as I possibly could. I 
confessed my sins to the priest, includ- 
of attending the Baptist 
But I felt 
relief as | had anticipated. 


ing the sin 
no such 
I had 
assurance that my sins were forgiven. 
I devoutly 


Sunday-school. 
no 
performed the penance 
which the priest imposed upon me 


(and it surely was an tmpfosition), but 


still I felt no peace with God. I con- 
tinued going to confession every 
month. ‘Then I prepared for first 


communion. In the New ‘Testament 
I read the account of the Last Supper 
where Jesus Christ blessed the bread 
and wine and passed them both around 
among the 
them to do 


of him. I 


Apostles and commanded 
the same in remembrance 
, of course, read in the Cate- 


chism that communion in one kind 


was as good as in both kinds, but I 
supposed that this referred only to 
cases where it was impossible to pro- 
cure wine. I had seen people “ re- 
ceiving communion,” and I supposed 
there was wine in the chalice, in which 
the hosts were dipped and this was 
considered more handy than to pass 
around the wine to each one of the 
communicants; but I never for a mo- 
ment doubted but that the “ Church” 


would, in all ordinary cases, use both 
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elements as Christ had commanded, 
and therefore I asked no questions 
about the matter. But what was my 
surprise, when I went to first com- 
munion, to receive nothing but a dry, 
sticky wafer, which tasted like paste- 
board, and stuck to the roof of my 
mouth like glue, and which gave me 
as much trouble in swallowing it as 
though it had been invented for the 
express purpose of choking people. 
Here again I was sorely grieved to find 
that the “ Church” had perverted an 
ordinance established by Jesus Christ. 

As to transubstantiation, I tried to 
because the Catechism 
damned if I didn’t. 
But I could not really believe in it, 


believe in it, 
said I would be 
and I used to try to prevent myself 
from thinking on the subject at all, 
Sut 


con- 


for fear I might lose my faith. 
continued to go to 


though I 
fession and communion every month, 


I never experienced any such benefits 
from them as the “Church” claims to 


confer. However, the Catechism says 
that we must have faith in order to 
receive any benefit from the sacra- 


ments. As I looked around upon the 


actions of the people, I reflected, 
“ How few there are (if there are any 
at all) who have any real faith in these 
sacraments. © They frequent them 
merely because the priest says they will 
be damned if they don’t.” And I asked 
works 
through fear of hell could be pleasing 


to God. | 


myself whether done solely 


read in the New Testa- 
ment, “* Thou shalt love the Lord thy 
God with all thy heart, and with all 
thy soul, and with all thy strength, 
and with all thy mind; and thy neigh- 
But it 
was very evident that most of these 


bor as thyself.” (Luke x., 27.) 


people loved neither God nor man, 
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Then I began to question whether 
these sacraments were any help to 
true piety. Would God who“ looketh 
on the heart’ care anything for these 
outward works? I also thought that 
any external works not expressly com- 
manded by God must be hindrances 
rather than helps to worshipping God 
in spiritandin truth. In fact I was be- 
ginning to see that I could not live up 
to the Gospel standard while remain- 
ing within the Roman Catholic Church. 

3ut was I to leave “the only true 
Church?” and if I did leave it, which 
of the Protestant Churches should I 
join? I saw that the Protestants 
seemed generally to be good Chris- 
tian people, but then which was ¢he 
Church? 

Since moving back to the city I had 
been going to the publi schools. 
About every other Sunday the priest 
used to threaten with excommunica- 
tion all parents who sent their children 
to the public schools. However, my 
parents paid no attention to his 
threats. I knew that both the system 
of instruction and the teachers in the 
public schools were far superior to 
those in the parochial school. The 
most that the “ Christian Brothers,” 
who had charge of it, taught their 
scholars, was that all outside the pale 
of the “Church” were going to hell. 
They built a large school, which was 
opened with a great flourish of trum- 
pets and which the priest declared 
was to rival the High School. 

As I began to study the history of 
the United States. my soul was stirred 
as I read of the brave deeds of the 
Piigrim Fathers and the Revolutionary 
patriots. |! rejoiced that I lived ina 
day and a land of free institutions and 
religious liberty, in an era of enlighten- 


ment and progress. I reflected how | 
different affairs would be if the priests 
had the control which they seek in 
every Jand, and I secretly rejoiced that 
their power had been broken. I had 
heard vague accounts now and then of 
the Reformation; of Luther and Calvin, 
and their bold opposition to the des- 
potism of the Church of Rome. I 
could not understand how mortal men 
could be possessed of courage enough 
to do what they did. I had seen the 
venomous conduct of the people and 
priests toward any Catholic who dared 
to show the slightest tinge of liberality 
even nowadays, and I could appre- 
ciate the trials and dangers which the 
Reformers had to face in opposing 
the Roman Church at a time when 
she had complete control. 

I used to say to myself, ‘It is to 
these men I owe the liberties I enjoy 
to-day. Surely they must have been 
good men. But then they rebelled 
against the ‘true Church.’ They 
made this world a much pleasanter 
place to live in, but they forfeited 
heaven thereby. The oppression of 
the priests and the ‘Church’ is a 
cross which we are bound to bear in 
order to merit heaven.” 

During this time, also, I began to 
read the Douay Bible carefully. At 
first 1 used to read the New Testa- 
ment, but I soon had to give it up 
because I found the text continually 
upsetting Romish doctrine, and the 
foot notes practically contradicting 
the text. 

Still I was a faithful Catholic, 
When I was fifteen years old I began 
to prepare for confirmation. 1 used 
to go to the basement of the Catholic 
school to receive instruction from the 
priest, and a girl who had been attend- 
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ing the public school, as I had, also 
went there. The priest learned this 
and called upon her one evening to 
rise. She did so, and he asked her if 
it was true that she attended the pub- 
lic school. She stammered and tried 
to explain that it was six months since 
she left the public schools and that 
she did not know it was wrong to go 
there. He told her very peremptorily 
to get out, and said that he would not 
confirmation who 


admit any one to 


had disregarded his injunction. Then 
one of the boys told him that there 
was a boy present named Francis 
Waldron who went to the High School. 
He called me up and asked me how 
long I had been going there. I said, 
He seemed 


“Well,” 
I promised that I would not 


‘Since last September.” 

considerably embarrassed. 
said he, “ 
excommunicate any one who had a 
class assigned him in the High School 
last fall, and I will keep my word.” 

and went 


Confirmation came pro- 


ducing no change in me except that I 
idded the name of Joseph to my other 
At this 


Draper's “ Intelleciual 


period, in reading 


names g 
Development 
of Europe,” I saw the barbarism and 
corruptions of the Church of Rome 
during the Middle Ages, and how the 
“Church ” had kept the masses in the 
most profound ignorance, and had op- 
posed the advancement of learning and 
science, as when she attempted to pre- 
vent the earth from revolving around 
But 


shake off all these notions 


the sun, by imprisoning Galileo. 
I tried to 
and preserve my faith. 

Then my parents removed to Phila- 
delphia, and there I still continued 
One of 


the first things I saw in a Catholic 


going to church on Sundays. 


church in that city was a picture of 
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the Trinity in the shape of an old 
man, a young man, anda dove. I was 
shocked at this, but I since 
learned that it is quite common in 


have 
Catholic churches. I was in a trans- 
ition state. Almost imperceptibly the 
blind faith of Rome had slipped away 
from me. I frequented Protestant 
churches and was amazed to hear the 
preachers and people talking so much 
about Christ. I had supposed that 
the Protestants had left the Church of 
Rome because they had found its re- 
straints irksome (so I was taught by 
the priests), and that they were living 
practically without any religion, with 
and 


no guide but reason common 


sense; that they were rebels against 


authority, and would not submit to 
anything that did not happen to suit 
I have since 


their individual ideas. 


found that true Protestants are the 
most zealous people in the world for 
rightful authority, and that it is the 
Roman Catholic Church which defies 
all authority, both human and divine. 
In the I had heard 


Christ infant in his 


Catholic Church 


preached as an 
mother’s arms: as having died on the 
and ascended into heaven, where 


ur: 


Virgin Mary has him completely 


CcTOSS 
the 
under her control, and can make him 
do anything she pleases. 

Now [heard Protestants speak of 
Christ 


personal Saviour to whom any sinner 


as a present friend, a living, 


may go and receive pardon and salva- 
tion directly, without any Pope or 
priest, or church, or virgin, or saint, or 
angel to interfere or give him an intro- 
duction. But the prejudices which the 
Roman Church had instilled into my 
mind, prevented me from fully believ- 
ing what they said. 

Thus I lapsed into indifference until 
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I was aroused by the publication of 
the revised version of the New Testa- 
ment. I began to study the New 
Testament in the original, and to 
search for information on doctrinal 
questions. But I still refused to ac- 
cept Christ. 
had read 


During this time also I 
D’Aubigne’s “ History of 
the Reformation” and other good 
books. 

Through the persuasions of an aunt 
who is the superioress of a convent, I 
was induced to attend the Roman 
Catholic Church once more, and con- 
form, at least outwardly, to its rites and 
ceremonies. But I soon found Ro- 
manism even more objectionable than 
ever. My friends used to try to force 
down my throat “ infallible truths,” 


which I knew to be abominable les. 
They tried desperately hard to em- 
bitter me against the American Govy- 
ernment, the American people and 
the public schools. They continually 


called the public schools “ godless 


schools.” I told one of my aunts 
afterwards that the public schools 
were godless only where the Catholics 
had made them so, by driving out the 
Bible, and cited the case of New York 
where the Catholics and infidels com- 
bined to vote the Bible out of the 
public schools 

I had many arguments with my 
relatives, whose principal point was 
the authority of the Roman Church. 
Reason or common sense could not 
convince them, and finally I saw that 
the Bible was the only weapon that 
could overcome Popery. Renewing 
my studies in the New Testament, I 
was drawing more and more towards 
the person of Christ as the loving 
Saviour, though my mind was not in 


a condition to accept him then. One 


Re 


Sunday afternoon I went to a meeting 
of the Young Men’s Christian Asso- 
ciation in Chester, Pa. After the 
meeting, the secretary asked to have 
a talk with me. I consented. He 
unfolded the Gospel to me and 
I said I 
would. He lent me a book called 
the “ Anxious Inquirer.” 


asked me to accept Christ. 


I read it. 
Finally, after two weeks of prayer 
and meditation, I suddenly felt that 
my sins were forgiven and that I was 
accepted for Christ’s sake. This 
occurred November 23d, 1884. Since 
then I have enjoyed that peace which 
neither the “Church ”’ nor the world 
can give, and neither the “Church” 
nor the world can take away. “* There- 
fore, being justified by faith, I have 
peace with God through our Lord 
Jesus Christ; by whom also I have 
access by faith unto this grace wherein 
I stand, and rejoice in the hope of the 
glory of God.” 

As a free man, an American, and 
a Christian, I cannot be a Roman 
Catholic, and my earnest prayer is that 
my brethren according to the flesh 
may be brought to the knowledge of 
the truth as it isin Jesus. It isto the 
interest of Protestants to use all Chris- 
tian means for the conversion of 
Roman Catholics, both in order to 
preserve the purity of their own faith 
and to prevent their country from 
coming under the power of Rome. I 
hope to use the gifts God has given 
me for this purpose, and shall do all I 
can to bring the Gospel of Christ to 
the people whom the false doctrines 
of Rome have deceived. 

FRANCIS J. WALDRON. 

Chester, Pa. , 

Praise God! This forcible young 
writer, trusting in the Lord for sup- 
port, has come to us to labor in this 
cause. 














THE CHURCH OF ROME 
EVIDENTLY 
Deretick. 
BY Dr. PETER BERAULT, 
Who abjured all the Errors of the satd 
Church in London at the Savoy upon 
the 2d day of April, 1671. 


They are ereticks who know more tha 
hey Heretick ho } han 


PROVED 


the Scripture teacheth.—IR£NEUS, Book V., 


6, 49. 
London: Printed by Tho. Hodgkin for the 
Author, MDCLXXX. 
IV. 


Sixthly, Jesus Christ being about to 
leave the World, and his Disciples 
Afflicting themselves he doth not com- 
fort them by saying, I leave you my 
Body, under 


Wine, but he tells 


the spe ies of Bread and 
them, the poor al- 
ways ye have with you, but me ye have 
the 
into the World, 


gain I leave the World, and 


not always; I came forth from 


Father, and am come 


, 
voto the 


Father. Hetells them that his Father 
will protect them, and will send them 

Holy Spirit, and that he is going 
to prepare them a place in Heaven. 


He tells them of his Intercession, and 
of his Second coming, and that the 
Heaven 


time of the 


must receive him, until the 


Restitution of all things. 


By these words it appeareth clearly 


that it is contrary to the Holy Scrip- 


that the 





Body of Jesus 
irth; 


hat Christs 


Christ is yet upon E yet the 
Roman Church believes t 
several 
the 


word of God, and thinketh above that 


Body is still upon Earth in 


places, therefore she addeth to 


which is therefore she is 


Heretick. 


I know what 


written, 
the Church of Rome 
saith for the Proof of her Belief; her 
principal Argument is this; Christ took 
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Bread and gave thanks, and said, take 
ye and Eat, this is my Body, which is 
broken for you. Jesus Christ, saith 
the Roman Church, is true: He hath 
said in giving the Bread, this is my 
Body, therefore this Bread ought to be 
changed into the true Body of Jesus 
Christ; and to shew (she saith) that it 
is not the Figure of Jesus Christ, and 


these words, this is my Body, are 


not Metaphorical (as the Protestant 


Church believeth) because he said, 


which is broken for you; now it is not 
the Figure of Jesus Christ, which was 
broken for us, but the true Body. 

To which I answer, it is certain that 
Jesus Christ is true, and though he 
said, this is my Body which is broken 


for you, and that it was the true Body 


} 


of Jesus Christ which was broken for 


us, and not the Figure; that doth not 
hinder these words from being Meta- 


phorical: And to let you see clearly, 
observe my Reason. This is my Body 


which is broken for you, (is) that is to 


say, signifieth or representeth, as you 


may see in several other passages of 


the Scripture, as for example in this; 


the Rock was Christ, where this word 


the Bread and 


signifieth Christ; so 
Wine are called 


1} —— 
Blood pe 


Christs Body and 


they signify Christ’s 


ause 
Body and Blood 
And this 


Confirmed, b« 


Doctrine of ours may be 
scause every Sacrament 
was called by the thing which is signi- 
fied, and yet never any Sacrament was 


taken for the thing itself; what reason 


have they then to take this Sacrament 
for the thing itself, more than all the 
rest? It is the consent of all Writers 
that a Sacrament is the Sign, therefore 
not the thing signified no more than 


the Bush at the Door, is the Wine in 


the Cellar. 
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But what then, will the Papists say, 
is there nothing in the Sacrament but 
Bread and Wine? Nay, we say not 
that the Sacrament is nothing but a 
bare Sign, or that we receive no more 
than that you see, for Christ saith that 
it is his Body, and Paul saith that it is 
the Communion of Christs Body and 
Blood: ‘Therefore there is more in 
Sacramental Bread than in common 
Bread; though the nature be not 
changed, yet the use is changed; it 
doth not only serve the Body as it did 
before, but also it bringeth a Bread 
with it which nourisheth the soul; for 
as sure we receive Bread so sure we 
receive Christ. And you may see this 
by this Similitude; Thou hast an ob- 
ligation in thy hand, and I ask thee 
what hast thou there ? and thou savst, 
I have here an hundred Pounds; why, 
say I, there is nothing but Paper, Ink 
and Wax. Qh, but by this sayest thou, 
I will recover an hundred Pounds, and 
that is as good. So this is as good, 
that under these Signs you receive the 
vertue of Christs Body and Blood by 
Faith, as if you did eat His Body, and 
drink His Blood indeed. 

7th. This Doctrine of Transubstan- 
tiation is also contrary to the senses, 
to Reason, and to the Holy Fathers. 

When the Church of Rome would 
oblige me to believe, that what my 
Senses behold, is not Bread nor Wine, 
but the true Body and Rlood of Jesus 
Christ, it is clear that it is contrary to 
them, since they ire sensible of the 
contrary; for my eyes see them to be 
Bread and Wine; I smell Bread and 
Wine; I taste Bread and Wine; and 
my hands feel Bread and Wine 

They confess with us that it is con- 
trary to the Senses, but that this Mys- 
tery ought not to be measured by the 
Senses, and that Jesus Christ being 


true, and having taken Bread and 
Wine, saying this is my Body, this is my 
Blood; this Bread and Wine must be 
changed into his Body and Blood: that 
indeed it is contrary to the Senses, but 
they ought not to be Judges in the 
Mysteries of Faith. 

I answer that Jesus Christ made use 
of the Senses to prove to his Apostles, 
that he was not a Spirit, but a Body, 
when he saith tothem, handle me and 
see for a Spirit hath not flesh and 
bones as ye see me_ have; and the 
fathers disputing against the Marcio- 
nites and Euticheens, the former of 
which believed that Jesus Christ had 
not a true body, but only the appear- 
ance; and the latter, that the sub- 
stance of his body was changed into 
the Godhead, after his Resurrection, 
they made use of the same words of 
Jesus Christ, handle me and see, for a 
Spirit hath no flesh and bones as ye 
see me have. To prove the falsity of 
their belief, I may, after their example, 
make use of my Senses in the Sacra- 
ment of the Eucharist, and say, to let 
the Church of Rome know, that what 
they believe to be the true Body and 
Blood of Jesus Christ, is truly Bread 
and Wine, handle and see. 

They say besides that, the reason 
why Christs Body is not seen in the 
Sacrament, it 1s because he is there 
miraculously, and that there is a Mir- 
acle in the Sacrament; whereunto | 
answer, that if the Bread be turned 
into the very Body of Christ, by a 
miracle, then should it appear visibly 
so: for the nature of every Miracle is 
to be visibly, to the outward eye 
and Senses, as when Christ turned 
Water into Wine, it was visibly Wine; 
when Moses’s Rod was turned into a 
Serpent, it was visibly a Serpent; and 
so if the Bread be turned into the very 
Body of Christ, it is visibly a body, it 
they will hold a miracle therein. But 
Austin answereth there is no miracle 
in the Sacrament, saying thus, the 
Sacraments may have honour as things 
Religious, but are not to be admired 
as Miracles. 


( Zo be continued.) 
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OBITUARY. 


REV. JOHN J. CASEY., B.D. 

With suffering and pain of heart do we announce the death of the Rev. 
John J. Casey, B.D., pastor of Taylor Presbyterian Church, Montreal, Canada. 
Our readers will recall his contributions to THe CONVERTED CATHOLIC, 
notably his sermon on the Bible- “ Search the Scriptures ’’"—in our April num- 
ber. He came to New York last Summer during his vacation, and after a 
month’s personal communion—Oh, how sweet it was!—expressed his desire to 
enter on this work for the conversion of his Catholic brethren, as soon as he 
could see his way to leave his congregation. We were in constant communi- 
cation with him, and we know how every throb of his heart beat in sympathy 
with us in this work. He is lost to us in this cause, and we shall not soon look 
upon his like again, but our trust is in the Lord our God to raise up others 
like unto him. The following notice of the death of our dear friend and 
brother appeared in the Montreal [Vstness of June rith, 1885: 
“The remains of the Rev. John Joseph Casey, whose death through small- 

pox took place yesterday, were removed at ten o'clock this morning from 287 
St. Hubert Street, for burial in Mount Roval Cemetery. The 


had interdicted any procession or following behind the hears 


Health officers 

Only a few 
friends, consequently, preceded the latter in two carriages. The deceased, 
who was about forty years of age, was a native of Dublin, Ireland. He was 


educated for the Roman Catholic priesthood, becoming a novice in the Jesuit 


Order. Arriving in Montreal about twenty-two years ago, he prosecuted his 
studies in St. Mary’s College, with the full intention of becoming a priest. 
The enunciation of the papal infallibility dogma staggered his faith in the 
Roman Catholic Church. He felt that he could not conscientiously 
accept it, and after considerable mental struggles, he definitely broke 
with Rome. Professor McVicar took an interest in him, and he became 
a student for the ministry in the Presbyterian College. After remaining a year 
here he went to the United States, finished his college Course at Princeton 
Presbyterian College, obtained his license, and in 1875 came back to Canada. 
He was accepted as a minister, and received a pastorate in Elgin and Athel- 
stane, Huntingdon. He labored there with acceptance for about three years, 
and then received a cali to Taylor’s Church, Montreal. While in the latter 
pastorate he took his degree of “B.D.” in the Presbyterian College. He was 
regarded as a rising man, of great intellectual endowment. He took a deep 
interest in the conversion of his Catholic brethren. About ten days ago he 
was stricken down with small-pox, contracted while attending his duties as 
pastor, succumbing, as already announced, to the fatal disease. About seven 
years ago he married the daughter of the Rev. Mr. Watson, of Huntingdon, 
who survives him, and for whom much sympathy will be felt in her sad 
bereavement.” 
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THE MORAL THEOLOGY OF THE JESUITS. 


Translated for THE CONVERTED CATHOLIC from the Latin Text of Father 
J. P. Gury, of the Society of Jesus, Professor of Moral Theology 
in the Roman College. 


rREATISE ON CONSCIENCE. 
CHAPTER I. 


ON TRUE AND FALSE CONSCIENCE, 


AN invincibly false conscience that permits any particular act excuses from 


sin. 


he doctrine about 


[This is the origin of t Philosophical Sin.”” Modern 
Jesuits are prudent enough to hide its name; yet, in face of many authorized 
prohibitions they have never renounced any of the principles from which they 
trace it. 

In order to form a just opinion about it, we must go back to their own 
writings before our era of free judgment and open distrust of them. They 
have never repudiated their old-time doctrines. Just now they confine them- 


selves to oral instruction of which their pupils enable us to form a fair judg- 


ment; yet they still continue to publish “ Cases of Conscience,” from which 
we make the following extracts: 

Sanchez says (page 106): “ A person is only guilty of mortal sin when he 
should consider his act bad in itself, dangerous to some one else, or when he 


ought to have some doubt or scruple of conscience about its commission, 


Otherwise his ignorance, inadvertence, or forgetfulness ought to be considered 


natural and invincible.” 


Laymann says (p. 107): “ A person who does not think about the malice 


of committing or omitting an act, is not guilty of sin.’ 


De Lugo (who ranks amongst the highest Jesuit authorities), quoting St. 
Paul to the Corinthians—Adulterers shall not possess the kingdom of God— 


says (p. 109): “If the Corinthians committed adultery without thinking about 
offending God, their adultery was simply philosophical, not theological which 
is always a mortal sin. Homicide is so grave a crime, owing to God's special 
probibition, that from being a moral evil philosophically serious, it becomes a 
mortal sin whenever that prohibition is known; but whenever it is not known, 
without any fault on the part of the agent, it has only its natural philosophical 
gravity.” 

Dicastille affirms that: ‘ Robbery may be only a venial sin through want 
of deliberation, It may be due to the strength of temptation, particularly when 


the hurry is so great that there is no time to deliberate.’ 
Tambourin (p. 111) holds that: “ A person is to be excused from sin who 
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swears falsely through force of habit and without thinking "—adding—“ he 
need not even confess this sin.”’ 

George of Rhodes (p. 113) says: “ Just as an act is not sinful that has 
been committed without regard to its malice, so mortal sin is never incurred 
when the enormity of the malice, or the danger of this enormity, has not been 
perceived. For instance, one man kills another and thinks it wrong to do so, 
but only slightly wrong. He is not guilty of mortal sin, because it is know- 
ledge alone that imparts malice and heinousness to the will; so malice 
imputed only according to the knowledge that is had of it. 


is 


“A person who commits adultery or homicide, but perceives the malice and 
gravity of these actions in an imperfect and superficial manner only, is not 
guilty of mortal sin (even though the matter is so very serious); because, as 
knowledge of its malice is necessary to make any act sinful, so, to render any 
sin mortal, a full and clear knowledge of its special malice must be had and 


the act regarded just as it is in itself. I am of opinion that only a venial sin 
is committed whenever a person thinks in a general way only about the malice 
of an act, and pays no attention to its being mortal or venial, nor to the danger 
that the act may really be a mortal sin.” 

Platel says: ““ However contrary to reason any sin may be, which is com- 
mitted by a person who is invincibly ignorant, or who pays no attention to 
the fact that there is a God whom he offends by sin—that sin is not mortal 
but merely a philosophical error.” 

Cesnedi says (p. 119): “Sometimes the morally invincible ignorance of 
the prohibition and the malice of an act, is accompanied by invincible error 
about the moral value of the object or the precept. Every act done in conse- 
quence of this ignorance and error is upright and meritorious—provided the 
other requisites are there too.” 

Georgelin teaches (p. 120): “ In order to commit a sin there must be some 


actual attention to its moral malice. This is true of venial as wellas of mortal 


Jesuits of the College of Caen, in Normandy, profess (p. 124): “ No law, 
either natural or positive, orders us to refer all and each of our acts to an end 
naturally good and upright. Even if there were such a law natural or positive, 
it would not bind us, because it could not be sufficiently promulgated.” 

Le Moyne, Professor at the College of Auxerre in France, remarks (p. 129): 
“The natural law forbids us to tell a lie. Yet this same law also bids us follow 
our conscience which, owing to invincible ignorance, can tell us that we may 
tell a lie.” 

Matthew Stoz writes: “ ‘To commit any sin, mortal or venial, it is not 
enough to have habitual knowledge of its malice—that is to say—it is not 
enough to have had knowledge of it yesterday or the day before; it is neces- 
sary that actual attention be paid precisely at the moment when the bad act 
begins. Nay more, it cannot be said that any one commits a sin if, at the very 
moment of its commission, he has not actual knowledge of its moral malice 
although he might have had that knowledge a short time before. His actual 
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inattention and invincible ignorance about the malice of his act excuse him 
from sin.” 

Busembaum and Lacroix teach (p. 143): “Although we all know very 
well the natural law which forbids lying, in general (just as we all know that 
we are not permitted to kill any one by private authority), yet through invinci- 
ble ignorance we may sometimes think such things allowable. For this reason 
the holy and learned Cassian (in common with many others) thought that 
what is known as the ‘officious’ lie is permissible. For the same reason, as 
Vasquez relates, a rather rough sort of fellow thought himself not only justifi- 
able but even worthy of praise for having hastened the death of a sick man in 
order to end his pain.” 

Sarasa in his “Art of Endless Pleasure” (p. 143), tells us: “A certain 
Spaniard, through zeal for the glory of God and the salvation of souls, used to 
baptize Moorish children and kill them instantly, so that they might be sure of 


salvation.” 


CHAPTER II. 
ON CERTAIN AND DOUBTFUL CONSCIENCE, 


A certain conscience is one by which a person forms a firm judgment, 
without fear of mistake, that any particular thing is good or bad. There are 
three sorts of Certitude—metaphysical, physical, moral. This last guides men 
in their ordinary dealings and is either perfect or imperfect. It is also direct 
or indirect. A certain conscience is the only correct rule of morals; but a 
morally certain conscience suffices, even when it is.imperfect. 

Arr. II. On Doubtful Conscience. 

A doubtful conscience is one that feels undecided about the rectitude of 
any act. It differs both from an opinion and a probable conscience in which 
the judgment does not remain in suspense. To doubt, is to suspend one’s 
choice between things that are opposed toeach other. There are various sorts 


of doubt: positive or negative; about a certain law or a particular fact; specu- 


lative or practical. Speculative doubt is again divided into simple and prac- 
tically speculative. It is never lawful to act on a conscience that is practically 
doubtful. A safer course should be followed, but a speculatively doubtful 


conscience may occasionally be followed. 


In pe rplexing cases a priest should always be consulted. 


CHAPTER III. 
ON SCRUPULOUS AND LAX CONSCIENCE. 


ArticLe I. On Scrupulous Conscience. 
A scrupulous conscience is always in doubt, on insufficient grounds, about 
the uprightness of an act and is generally afraid that every act is a sin. 
The chief causes of scruples are Divine permission—God permits false 
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fear to exist when he withdraws his light; the power of the Devil—who knows 
well how to invent scruples of conscience by exciting the blood, altering bodily 
humors, and presenting strange images to the fancy in order to disturb the 
minds of men and cast them into dejection or desperation; a melancholy or 
phlegmatic tempérament; weakness of judgment; over-anxiety; intercourse 
with scrupulous people (in which is included, direction by a scrupulous con- 
fessor); the reading of cases of conscience or of ascetic books incautiously 
written. 

Although absolute certainty in the moral law cannot be expected, yet a 
scrupulouS person ought to yield profound obedience to his confessor and 
blindly follow his advice. He should entertain the very lowest possible opinion 
of himself and the very highest of his spiritual adviser. 

ARTICLE II. On Lax Conscience. 

A lax conscience too easily judges that an act which is not allowable, is 


allowed, and vice versa. It is threefold; simply lax, hardened, pharisaic. 


CHAPTER IV. 
ON PROBABLE AND IMPROBABLE CONSCIENCE. 


ARTICLE I. On the Nature of Probability. 

In a general sense, opinion means assent to one of two or more ideas with 
a certain fear at the same time that another may be right. Probable opinion 
has a somewhat firm foundation; improbable has not. 

Probability is divided into intrinsic or extrinsic, according to its actual 
dependence on the nature of a thing itself or on some one’s knowledge about it. 
Extrinsic, however, supposes intrinsic. It is divided into probable law or 
probable fact. In the first instance there is question of the existence or appli- 


cation of a certain law; in the latter, of a particular fact. It is divided into 


speculative or practical; speculative regards an abstract act, practical one 
about to take place. It is divided into absolute or relative; the former seems 
probable to almost everybody, the latter to only a few or one. It is divided 
into solitary or comparative, according to its appearing probable by itself or 
only by comparison with some other opinion; into certain, doubtful, or weak 
according to the foundation on which it rests. 

Three sorts of comparative probability are distinguished—greater, equal, 
less. Every probable proposition or assertion is more or less probable than an- 
other. Twosuch may also be equally probable. Everything, of course, depends 
on the reasons given in support of each; yet the most probable opinion admits 
different degrees, for it can be a little or very notably more probable than a 
contrary one. An opinion is called highly probable when the toundation for it 
is really solid; any other opinion is then either weak or doubtful. Moreover, 
an opinion is safe, safer, or not quite so safe—according to its favoring any 
law more, less, or not at all. Consequently, a more probable opinion is not 
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always the safer one, since greater probability may be had in favor of total 
exemption from that law. 


CASES OF CONSCIENCE. 

Case III. Doubtful Conscience. 

Faustina, twenty years of age, is in great trouble and sees no way of 
escape. She promised to recite the rosary of the blessed Virgin every day, 
but does not remember whether she made a real vow or only a simple resolution, 

She certainly made a vow of chastity when she received her first communion, 
but doubts whether she fully realized its meaning, because she was very young 
at the time and full of religious fervor. Now an unexpected and highly flat- 
tering offer of marriage has been made to her and she dare not accept it. She 
also vowed to make a certain number of fasts, but forgot whether it was six or 
eight and consulted three confessors. The first told her that she should make 
eight, because the safer side should always be taken. ‘The second advised her 
to make seven—on account of the doubt. The third told her to make only six. 
He said that she should turn every possible license to good account. (Favores 
sunt ampliandi.) How are her doubts to be settled? Faustina cannot act on 
a conscience that is practically doubtful, and if any doubt remains after careful 
inquiry she should be exonerated from all blame. According to the great St 
Liguori (whose authority in the Church of Rome is beyond all question), Faus- 
tina’s vow of chastity should be kept, notwithstanding her doubt about full de- 
liberation. Admitting that the vow was made, it must be presumed that it is 
binding; however, in such cases a bishop ought to be consulted. [St. Liguori 
was one. | 

Faustina may follow the opinion of her third confessor with a perfectly 
safe conscience, because an uncertain obligation is not binding as we shall 
more clearly see after discussing “ Probability.” 

Case V. Scrupulous Conscience. 

S. on coming to confession always begins: “* Father, I am in great trouble 
about my past confessions. I didn’t tell all my sins and I wasn’t as sorry as I 
ought to be; I want to make a general cenfession because I did not know them 
sufficiently nor tell certain circumstances in connection with them.” The priest 


tells him “ not to be afraid.” 


“© Father, you don’t know me as I am; you think me scrupulous and 
don’t want to help me; I can’t show you my inside.” 

Then the priest says: “ Now that’s enough; don’t worry about them. | 
dispense you from any more talk or concern unless you can swear that you 
have not yet accused yourself of some mortal sin or other.”” Having said this 


he gives absolution—in many a case to an unwilling penitent. 
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FATHER O’CONNOR’S LETTERS TO CARDINAL McCLOSKEY. 


Second Series. 


LETTER VII. 
New York, June 24th, 1885. 
SIR: } ; 
Theré is rebellion against your Church by priests and people all over the 
land. Here are a few samples: 
“MALONE, N. Y., May 2sth, 188s. 
“DEAR FATHER O’CONNOR: ey 
“There are stormy times in the Roman Catholic Church at Titusville, a 
village near here. Several Sundays ago Bishop Wadhams of Ogdensburg came 
to Titusville, attended by the French priest and several of the faithful from 
Malone. He came early in the morning, an hour or two before the time for 
mass; and Father Perrin refused him admittance to his house, and locked the 
church against him. Hearing what was going on, I drove up to Titusville, as 


did several other Protestants. When I arrived, the bishop was walking around, 


outside the church and the house, to keep himself warm (the morning was 
cold). A large crowd had assembled—the would-be worshippers, and others. 
The bishop said it was rather a cold reception. When the hour for mass had 
urrived, Father Perrin unlocked the church and tried to call his people in. 


The bishop promptly stepped to the door, and tried to hold it against the peo- 
ple entering. ‘The priest, finding no one coming in, came back to the door, 
which pushed open, and finding the bishop braced against it, he tried to 
d it open, when the two (the most holy Rt. Rev. Father in God (?) and 


very Rev. priest) began pushing each other like two common sinners on 
the steps of a saloon; and the priest, being the stronger, would have landed 


the man in purple robe on the church steps, had not one of the parishioners 


t , 


ken the priest by the arm and restrained him. The people acted as if they 





thought the Judgment Day had come; their eyes stood out with terror 

‘After a while the people followed the priest into the church and Father 
Perrin began at once to say mass. The bishop marched in and ordered the 
organist to ‘stop that organ.’ She, however, paid no attention to his com- 
mand. ‘The service went on, and the bishop told all who considered them- 
elves Roman Catholics to go out. Most of them followed him out, and he 


them he had not come up for a dear-dance; that he meant business, and 


would excommunicate all who had anything further to do with Father Perrin. 
Now, it seems that the church property is owned by the congregation, and 


hat the day before this trouble the trustees hired Father Perrin for one 


and fixed his salary at $500, and signed a regularly drawn up contract to 
that effect. And now Father Perrin says he will not leave the parish this 
year; that he will hold possession of the house and church, and have his pay. 
Only a few dare to attend his services—still some do. Now Father Perrin has 
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commenced a series of open letters to the bishop through a local paper. | 
enclose the first letter. I cannot think Father Perrin is doing the best thing, 
Better have left long ago and accepted your kind invitation. [I invited him, 
Cardinal, to come out altogether and unite with us in the Reformed Catholic 
work.] Please write me what you think of his course. He seems still, and has 
always seemed to me, to be a thorough Roman Catholic in doctrine, with a 
strange, strong sprinkling of independence in his attitude towards the Church 
authorities.” 

The following are the chief points of Father Perrin’s open letter to Bishop 
Wadhams: 

“ 70 the Right Rev. Edgar P. Wadhams, Bishop of Ogdensburg, N. Y.: 

“ Bishop:—I am sorry to be at war with you, but your treatment of me and 
my parishioners compels me to expose your motives. When you ordered me 
to take up a collection in my church to pay the debt on your episcopal palace, 
I sent you the four dollars and fifty cents which I received from my parish- 
ioners for the souls in purgatory on ‘ All Souls’ Day.’ This was all I could 
raise, for my parish is so poor I can hardly live there. The entire amount 
collected last year to apply on my salary of seven hundred and fifty dollars was 
only three hundred and fifty dollars. On the day appointed by you for the 
collection not more than twenty cents could be raised, and I wrote you a re- 
spectful letter to that effect, asking you at the same time to be lenient to my 
poor parishioners and to wait for a more favorable time. Your reply was that 
if I did not take up that collection immediately I should consider myself sus- 
pended. Is that Christian conduct in a bishop? Religion for some of the 
bishops and priests is nearly all money. If affairs go on this way much longer, 
do you think Roman Catholicism will flourish in this country? I can safely 
say that less than half a century will see it wiped out. In France the clergy 
were formerly rich, and wealth corrupted them. God's providence sent the 
revolution of 1792. Beware of the lessons of history, Bishop. I am afraid 
that soon, very soon, the bishops and priests in America will cause the people 
to renounce their religion. 

“CLAUDE E. PERRIN, 
“ Parish Priest of Titusville, Franklin County, N. Y. 

“June 16th, 1885.” 

The next case is most important, for when the people move in this rebellion 
the days of your power and influence over them are numbered. A Chicago 
despatch says : 

“A movement of an unusual character has taken place in the large and 
wealthy Roman Catholic parish of St. Mary’s, at Aurora, Illinois. Some time 
ago the parish revolted against the Rev. Father Welby, its pastor, giving asa 
reason the fact that the priest would not permit the congregation to superin- 
tend its own financial affairs, but collected all the money and spent it at his 
own pleasure, without so much as making a report to those who contributed. 
At that time, the congregation appealed to Archbishop Feehan to remove Father 
Welby and replace him by a pastor who would accept a stipulated salary, ‘as 
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other preachers do,’ and permit the congregation to manage its own affairs. 
The Archbishop referred the matter to the Vicar-General, Father Conway, and - 
that gentleman visited Aurora and from the pulpit soundly berated the con- 
gregation as a lot of ignoramuses, and concluded by saying that Father Welby 
would be kept there until the « ongregation bowed in submission to his author- 
ity. The Vicar-General subsequently said in Chicago that Father Welby would 
be kept in Aurora until the congregation accepted his word as law, if it took 
until his dying day. Notwithstanding these promises, Father Welby was 
removed from Aurora in two weeks, and the congregation was left for a time 
without a priest. 

“Not long after Father Welby’s removal, a member of the church, John 
Clancey, a railway conductor, fell from his train and was killed. When his 
friends came to bury him, it was found that no priest could be present to con- 
duct the ceremonies, and Clancey was buried by the Conductor’s Brotherhood, 
without priestly ministrations. Not long after this, it was announced that 
Father Leyden, of Woodstock, had been directed by the Are hbishop to take 
charge of the Aurora church ; and last Sunday Father Leyden occupied the 


pulpit and announced his intention to control, not only the spiritual but the 


I 
temporal affairs of the church. The result of this announcement was a meeting 
of the congregation held last evening at which a more compact organization was 


effected, and a resolution unanimously adopted by a rising vote asserting the 


right of the congregation to control its own temporal affairs, and demanding 


that Father Leyden either accept a stipulated salary, or withdraw from the 


pastorate. ‘The case is attracting unusual attention.” 
[ know that parish well, having frequently visited Father Murphy, who 
church in Aurora, when I was a priest in Chicago. The congrega- 
tion is an intelligent one, most of the men being employed in the shops of the 
Chicago, Burlington & Quincy Railroad. ‘They are not to be classed among 


werage congregation in your diocese, and they are superior to most Catho- 
lic congregations that I have come in contact with. After Father Murphy, a 
good business man, had built the church, he was transferred to Joliet, a larger 


town, and was building a chur 


} 
t 


1 there when he died suddenly. He was suc- 
ceeded by Father Stack, who gave way to Father McMahon, who in turn was 


succeeded by Welby. I have known all those men, and will only say of them 
that they were, without exception, poor spiritual guides. The members of the 
church have been educated in the public schools, there being no convent 

tached to St. Mary’s, though there are German “ Sisters’ teaching the chil- 
dren of St. Nicholas’ German Church. ‘This intercourse with the youth of 
\merica in the public schools h is develop d qu ilities of self-re spect and inde- 


pendence in the Irish-Americans of Aurora that bode your Church no good. 
No wonder, Cardinal, that you should condemn the free public schools of the 
United States, and that all the power of your Church will be put forth to 


lect 
é t 


lestroy them in the years to come. Your Church cannot flourish where the 


Bible and the public school have free scope. In self-preservation, therefore, 
you are an enemy of both. 
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What the outcome will be in Aurora I know not, but I have written to some 
persons there who were formerly my friends, saying I would cheerfully go and 
preach to them for a season if they would invite me. We shall hear again 
from that congregation. May God direct the minds and strengthen the hearts 
of those people to “come out ” of your Church, and be rebels for Christ’s sake! 

But this is not all. In Fall River, Mass., there has been open rebellion 
for the last six months in the French Catholic Church. 

The Bishop (Hendricken of Providence, Rhode Island) set aside the 
French-Canadian priest and placed Father McGee, an Irish priest, in charge of 
the parish. The people closed the doors of the church against him, and 
Bishop Hendricken “interdicted” the parish. ‘This is equivalent to an 
excommunication of the whole congregation. But the people still hold out. 
Within the last ten days the bishop made another attempt to hold service in 
the church, but the people cried out, “a French priest for us, or none.” It is 
to be hoped they will continue steadfast in their opposition for one year, and 
then they shall see how finely they prosper without any priest at all, like their 
American neighbors. 

Everywhere the people are becoming emancipated, and the day is ap- 
proaching when those whom your Church has kept in the darkness of sin will 
have revealed to them the kingdom of Christ, where all may enter who have 
had faith in the cleansing power of his blood, and who sincerely repent of sin. 

Another case that will open the eyes of the people to the folly of trusting 
in you and your priests for salvation is that of Father Daniel O'Connell of 
ro, N.Y. The Oswego Palladium of May 28th, 1885, says: 





Oswe 





“The Rev. John M. Walsh of Albany, private secretary of Bishop Me- 
Nierney, arrived here Tuesday evening to.examine into the charges which 


le against Daniel O’Connell, parish priest of St. John’s in this 


have been mac 
city. ‘These charges are three in number, namely: (1) The seduction of Mary 
Crawford, for several years O’Connell’s housekeeper, and being the father of a 
living child borne by her; (2) complicity with Thomas Crawford, late city 
treasurer, in making away with the city funds in bucket-shops, and (3) drunk- 
enness. 

“ Michael and William Crawford, brothers of Thomas Crawford, Mrs 
William Crawford and some others, were examined by Father Walsh yesterday 
afternoon and last evening, and to-day several others have been examined 
The inquest is privately conducted at the Doolittle House, and the persons 
called upon to make statements are examined singly and privately. 

“It is known, however, that the statements made regarding the first and 
most serious charge are of a damning nature. Mary Crawford, when she left 
the house of O'Connell, made statements to several parties in this city which 
purported to give facts of the most shocking nature covering a series of years 
during which she had suffered three abortions and borne a child, all which she 
charged upon Daniel O'Connell. She also charged him with drunkenness and 
gross abuse of her while he was drunk. 


“ Mary Crawford is not in Oswego now, and it is not known where she is. 














1 he 


; It is alleged that the child was born in Philadelphia, some three or four years 
: ago; that it had been kept in this city and vicinity at various places for some 
: time, and that its present whereabouts is not known. 
7 “The charge of complicity with Thomas Crawford has not as yet been 
~* I examined, but it will be thoroughly investigated. Also that of drunkenness. 
a. “ Rev. Daniel O’Connell denies all the charges, and claims that they are 
_ the result of a conspiracy to ruin him. He will have full opportunity for de 

; | fense, which he professes to be able to make.” 
' Some days previous to the exposure of this frightful scandal, the city treas- 
urer of Oswego became a defaulter for several thousand dollars. His name 
2 was Crawford, a near relative of the unfortunate housekeeper. From 
a statement it appears that this priest O’Connell had induced him to speculate 
' with the city’s funds until his losses made him a defaulter. At the time of 
4 Crawford's flight, this was denied by O'Connell; but the Pad/adium prints a 
2 long article setting forth the “ Account of Purchase and Sale” by Wescott & 
" Co., in 1883 and 1884, to “ Daniel O'Connell, Oswego, N. Y.”” From this it 

ppears that the priest was a heavy speculator. Some of the items show that 

a Wall Street is no respecter of persons, Jew and Gentile and the priests ot 

i ‘Holy Roman Church” being treated alike. For instance, Westcott & Co. 
os that on July 18th, 1883, they bought 250 barrels of pork for Daniel 
7” ae nell at $1 1-75 per barrel; ~ hee r ares on on the ee ase 

 # $12.50, making the transaction foot $3,700. That on August 7th, 1883. they 
"Bh sold this pork for $12.80 per barrel, thus making a loss of $500, which 
r charged to the account of the same Daniel O’Connell. 
a But he also speculated in grain, etc., as we see that in November, 1&83, he 





ary 9 ™ it $1.06; gain $250. In concluding its article the Palladium says: “ 'T 
n various deals show twenty-two gains amounting to $3,437.50, and two losses at 
ye $t,312.50—net gain $2,125. ‘This shows the falsity of O’Connell’s statement 
ie that he had never in his life dealt in margins in grain, pork or stocks. 

nk: 


shows further that treasurer Crawford told the truth, at least in so far 
I O'Connell's deals in the bucket-shops are concerned.” 


they are foolish, criminally foolish, to depend on priests like O'Connell for the 

’ b t I ec 

; @ Salvation of their souls. O'Connell's parishioners are doubtless all Irish. Well, 
ind ; , . | 

,.¢ g tie souls of those Irishmen and women were bought with a great price, the blood 





a salvation is through that blood, not through the foul hands of the priests of your 
yr Church. It is my business to tell them that they can be saved by repentance 
ee nd faith in Christ, without having recourse to you or your priests, and by 
God's grace I shall continue to cry this aloud by tongue and pen while there is 

= life in my body. Yours truly, 


James A. O'Connor. 
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ght (through the same firm) May wheat at $1.05; and December rth, sold 


You will doubtless say, Cardinal, that all this is none of my business. There 
you are mistaken. It is my business to show the people from whom I have 


sprung, and whom I love, notwithstanding the gulf that now separates us, that 


Jesus Christ, and it is a pity and a shame that they should not know that 
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ROME: PAGAN AND PAPAL, 


(Continued from Page 224.) 
CHAPTER XI. 


Lustral, or Holy Water, was also used by the Heathen as a charm for the 
purification of persons, of houses, and of temples. At the gate of the Pagan 
temple stood a vessel filled with it for the use, as in modern Roman Catholic 
churches, of those whoentered. At funerals, too, the Heathen used this charm 
just as their Church successors do now. So Virgil (.4”. vi., 229-31), in de 
scribing the obsequies of Misenus, says of A‘neas: 

‘*From branch of olive thrice the holy dew 
Of /ustral water sprinkling on the crew, 
The men he purified.” 

The use of cand/es at funerals is another Heathen custom, though now 
adopted by the Roman Church. Rich (4rt. Candela) proves this from Varro, 
and gives an illustration from a sepulchral marble at Padua. 

On leaving home fora journey, a Roman would repeat some verse ot 
incantation, as a protection from evil. 

For the same purpose he would also habitually carry some small mage, or 
other sacred object, suspended from his neck. Thus it is recorded of Sylla 
that “he wore, and used to invoke, a little golden Apollo hung round his neck’ 
(Hare’s Rome, p. 224); which reminds one of Louis XI. of France, who was 
wont to wear his “ gods protectors "—i. ¢., saints—leaden though they were, in 
his hat! 

A magic property was also imputed by the Romans to cora/, a branch of 
which was thought to be eminently efficacious in affording health and _ protec. 
tion to infants. See Blunt’s Vestiges, chap. x., where Pliny is quoted and men- 
tioned as having been “ most industrious in recording the charms of his own 
time 

Did you ever, reader, drive from Perugia to Assisi; or from the station on 
the Ferrara and Bologna line to Cento, to see the Guercinos in that little town! 
Then, you may have noticed that the road to each of the two places abounds 
in charms. ‘‘ What are all those slender wooden crosses stuck in the fields?” | 
asked my rustic companions in the public carriage. ‘*‘ What are they for? 
“ To drive away the devil, and evil spirits; and the pictures of saints you seein 
the trees are, Signore, for the same purpose.” 

Two thousand years ago, for the same purpose, there used to be suspet- 
ded in the fields—what? Masks of Bacchus! Now crosses and pictures ot 
saints have taken their place. And not only in Italy: for 1 have seen the same 
charms in the fields north of Munich. 
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To pass on to more modern times, since the next chapter will treat of 
the ages intervening, we quote the following in regard to Heathen America. 

“The Spanish missionaries in the fifteenth century were amazed to find 
the cross as devoutly worshipped there as by themselves. It is not generally 
known that the cross is originally and properly a Heathen emblem, perhaps the 
most ancient and most universal of any throughout the world, east or west, 
north or south. The Spaniards found it everywhere in America, and made of 
every material. It figured on the vestments of priests, and was worn as an 
amulet by the people. . . . It was believed among the inhabitants both of 
north and south to be endued with pewer to restrain evil spirits.”"— Zhe Pre- 
Christian Cross, Edin. Review, Jan., 1870. 

Here, again, is something respecting China, taken from Picart’s History of 
all Religions, vol. ii., p. 214. 

“ Navaretti informs us that the Chinese, after sacrificing to Confucius, 
carry home what remains of the sacrifice, which is given especially to the chil- 
dren, in hope that it will make them become great men.” In other words, the 
consecrated elements are expected to act as a charm. 

The evil eye is well known as a charm of malignity which must be met with 
more potent charms. It was lately stated in the A/heneum, in reference to 
Holman Hunt the painter, that 


“ 


his models in Jerusalem had all forsaken him, 
having taken it into their heads that they were under the influence of the 
charm.” 

I have myself had a similar experience in the same country. On the high 
lands of Benjamin, at Jeremiah’s town, Anathoth—a wretched, desolate place, 
where, however, there is a fine Roman pavement—I was looking compassion- 
ately upon a sick sheep. The owner at once became very angry, because, as 
our Dragoman told me, he considered that my evil eye injuriously affected his 
property. 

\ recent number of the Jewish Chronicle, in giving an account of the in- 
auguration of the religious head of a sect of Jews of Jerusalem, informs us that 
the new dignitary was protected from the evil eye by hands dipped in the blood of 
asheep just slaughtered, the mark of the ten fingers being imprinted on his door. 
The Chronicle also states that at Tangier a red hand, painted outside the door, 
is a favorite charm for the same purpose. 

rhe belief that some had power to injure by their look was as prevalent 
among the ancient Greeks and Romans as among the superstitious of modern 
times; and the evil eye is frequently alluded to by the classical writers; as, for 
instance, in the following verse of Virgil (Ac/. 1i1., 103 

“ Nescio quis teneros oculus mihi fascinat agnos.” 
‘*Some unknown eye does fascinate my lambs.’ 

Various amulets were used to avert its influence, the most common of these 
being the pral/us—the turpicula res of Varro—hung round the necks of chil- 
dren. See Smith’s Dict. Ant., Art., Fascinum. 

An Irish correspondent of mine writes to me as follows: 
“The Church has continued these charms, of which some are decent,some the 
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contrary; and many of them are, or were, placed in churches. I am told that sey- 


eral taken from old churches are in the museum at Dublin. They are statues 


of naked women which were formerly placed over the entrance doors of the 


buildings as lucky objects.” If the eye rested on them the first thing in the 


morning, it was supposed that a person would be free from bad luck for the 
rest of the day. They were called She/a-na-gigs. 

What the S/e/a were to the outside, that St. Christopher is to the inside of 
the church, his decent and respectable figure being often painted on the wall 
opposite the door, to catch the eye of the worshipper as he enters, “ tor good 
luck.” Hence the old distich, the original Latin of which I regret that I have 
mislaid: 

* Betimes to see St. Christoph is good luck: 
Phat day shall see thee by no evil struck.” 

Lastly, Hetish, socommon in Africa, is a widely-spread charm, constituting 
the whole religion of many peoples. In Afacmillan’s Magazine for July, 1878, 
we are informed by Max Miiller that “the Portuguese mariners first gave the 
name of Fit-igos, 7. ¢., Fetish, to the ornaments worn by the Negroes of the 
Gold Coast, because they themselves were perfectly familiar with the Fici-tigo 
Indeed, since they all carried crosses or beads blessed by 


their priests they were themselves, in a sense, fetish worshippers. 


(sc) or amulet 


Ample evidence has now been laid before the reader to show the antiquity, 


universality, and continuity inthe human family, of the use of charms; to prove 
that, belonging, as it does, to all nations and all times, its universal develop- 
ment manifests a universal principle inherent in the human race; that principle 
being the kind of superstitious reverence which forms so large a part of the 
i I : i 
Religion of Nature. 
In the following pages we propose to demonstrate how fully this principle 


is recognized and sanctioned in the Church of Rome. 


CHAPTER XII. 
USE OF CHARMS IN THE CHURCH OF ROME. 
Part I, 


Our sphere is now more limited than in the two previous chapters: we 
have to consider the use of charms in the Church of Rome. 

In speaking above of “the lightning of Jupiter,” we quoted Du Choul, 
as testifying to the great power attributed to it by the ancient Romans. And, 
from the same author, we gave a cut of the charm as imprinted upon a medal 
of Augustus. 

The Agnus Dei, that is, Lamb of God, is ““a medal made of wax mixed 
with oil and balm,” on which is stamped “ The Lamb and Flag,” the well- 
known device of that once powerful and profligate order of monk-warriors, the 
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’ 


and 
one or two similar subjects, it yet figures among us as the sign of a public- 


Templars. Together with “The Saint Petershead,” “The Salutation’ 


house. 

From Du Choul we have already learnt in how great estimation the Ro- 
mans held “the lightning of Jupiter,” as a protection against tempests, and as 
possessing “a certain virtue.” He also tells us (p. 285) that “the little Agnus 
Dei when blessed, and bells when consecrated, obtain virtue, the one to drive 
away tempests, the other to expel evil spirits.” 

The “little Agnus,” then, takes in the Church the place and efficacy of 
“the lightning of Jupiter,” so far as the weather is concerned; while the bells, 
able even in Ovid's time to fray the ghosts, are equally potent in the spirit 
world. 

Here are influences exerted upon the natural and the supernatural! But 
why are the bells, and not the Agnus, supposed to be capable of the hardest 
work? 

Perhaps on the score of the length of their pedigree; for the bells were 
originally well-known Heathens, though they are now baptized Christians. You 
are doubtless aware that bells are baptized. But the Agnus only appeared in 
comparatively recent times, to take the place of the Heathen “ lightning of 
Jupiter,” which could not be baptized. So the bells keep their own: they are 
now in the Church just what they were thousands of years ago in Heathendom, 
whereas the Agnus is only an interloper, lately come into fashion. 

To the passage quoted above, Du Choul adds: “In like manner salt and 
water—that is, holy water—by means of benediction and exorcism obtain force 
and virtue to chase away evil spirits ’—the same power as that which is attrib- 
uted to the bells. 

But how very strange that salt-and-water should be able “to chase away 


evil spirits’ Is thisanywhere mentioned in Scripture? 

Scripture! No. But who supposes that Church ways and doings have 
any necessary connection with Scripture? Nay, the priest, the charmer, and 
the charms—these are more to the point; these are the powers which put vir- 
tue into “the salt and water,” into the “ benediction and exercism; ” that which 
avails is the incantation, the “ Double, double, toil and trouble.” 

‘When in Salamanca’s cave 
Him listed his magic wand to wave, 


The bells would ring in Notre Dame.” 


And there is nothing which the priest cannot do. Of late years, since A.D. 
1215, he has even taken to assert that he can turn a morsel of bread into God 
Himself! He does it—so he says—every day, though his senses and ours de- 
clare the falsehood of the assertion. 

But to return to the Agnus Dei. If the Heathen Pontifex Maximus could by 
consecration infuse such power into his charm, “the lightning of Jupiter,” we 
may well suppose that the consecration of his successor, the Church Pontifex, 
would bestow no less virtue upon the Agnus Dei. The following doggerel 
verses, a literal translation of the old French in Picart, will leave us in no doubt 
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upon this head. They were sent by Pope Urban V. to the Greek emperor, to 
explain to him the value of an Agnus Dei, in order that he might properly ap- 


preciate three with which the Pope at the same time presented him. 


** Thunder it chases, Far from danger are set 
Sin it effaces, Both children and mother 
From fire it saves, Who to make it are met. 
And flood when it raves. Where good is found, 
Sudden death shuns it, It makes it abound. 
Devils revere it, Big pieces or small 
Enemies fear it. Are alike good to all,” 


So the spell of the Pope is even more efficacious than that of the Heathen, 
And after all, the Agnus must be as potent as the bells, and more so still; for, 
“sin it effaces.”’ 

But how subservient to the priesthood must the laity have been, that the 
former could dare, in the person of their chief and in the name of religion, to 
palm off such barefaced lies upon the world! What an illustration of the 
ancient saying, ‘* The people wills to be deceived. Deceived they shall be.” 

Modern Heathenism also has its parallel to the Agnus. ‘The following ac- 
count of what has lately happened in Thibet is taken from the /“ustrated Mis- 
stonary Neus, 1879. 
mae priest of Laboul had died, one who would, the people considered, 
be reckoned among the gods. So, after having burnt his body, they mingled 
the ashes with clay, from which small medallions were made, distributed every- 
where, and kept in sacred places.” 

Thus, the customs of Heathenism, ancient and modern, “ the lightning 
of Jupiter,” and the medallions of Buddha, form with the Agnus of Papal Rome 


a trio alike illustrative of the natural religion, which is basis of them all. 


Neither in Rome nor in either of the other false systems is there any power to 
rise from the grossness of sense to the spirituality of faith. The unregenerate 
man can deal only with the tangible and the sensuous; beyond this he has no per- 
ceptions, no capacity of reception, “Can aman enter a second time into his 
mother’s womb, and be born?’ “ Show us the Father.” “ Except I shall see 
in His hands the print of the nails, and put my finger into the print of the 
nails, and thrust my hand into His side, I will not believe.” 


The following works can be had at our office: 

“THe PorTRAIT OF MARY IN HEAVEN,” drawn from Holy Scripture. 
A neatly printed tract, 36 pages. Single copies, 5 cents ; 10 copies, 30 cents; 
25 copies, bocents; 100 copies, $2.00. 

“THe CRUCIFIED JESUS AND THE PENITENT THIEF.” By Father Chin- 
iquy. 24 page tract. 3 cents; 30 copies, 50 cents; 100 copies, $1.00. 

“THe CONVERTED CATHOLIC MONTHLY MaGazine.” Vol. I. Hand- 
somely bound in cloth. Price, $1.00. 

“Life of Martin Luther.” “Life of John Wycliffe.” “Life of Ulric 
Zwingle.”” 25 cents each. The above sent post free. Address, James A. 
O'Connor, 60 Bible House, New York. 





